Humber 3
Spring 1979

A Collection of Sacred-Magick.Com  §- The Esoteric Library

THE HERMETIC JOURNAL

(TEE MSRIETIC JOURNAL is published |

cuarterly

12 Antigua Street
Bdinburgh 1

Edited by Adam licLean

411 material copyright the individ-
ual contributors. Materizl not cred-
ited, copyright the Hermetic Journal.

ISSN 0141-6391
J 9

J

‘Contents

1 Bditorial
3 News and Information
5

The Feminine Partner in the
Alchemical Dance
Magenta Wise
8 The Golden Chain of Homer
No 3 of a series of 4

15 Paganism and the Hermetic
Occult Tradition -~ Part Two
MesA. Howard

18 The Spiritual Implications
of Nuclear Power
Adam lNcLean

24 Hermetic Meditation No 3
Regular Feature

25 Dr John Dee's
“Hieroglyphic lMonad®
Gareth Knight

29 The First Matter
Kenneth Clark

36 Alchemical lMandala No 3
Regular Feature

38 The Four Fire PFestivals
Part Two ~ Brigantia
Colin Hurray

41 Reviews

Editorial

One is often asked the questiom,
tWhat is the value of Alchemy today?*
A fair question and we should not
try to avoid a fair answer,

Implicit behind this question, lies
perhaps sometimes a note of criticism
that hermetic students in their read-
ing and investigation of ancient
texts, are trying to recapture a
romantic medievalism, to escape the
realities of the present world by
pursuing the unrealities of the Med-
ieval world view, Of course this may
be the motivation for a few individ—
uals, but there is a2 deeper, under—
lying spiritual current working here.

Alchemy is concerned with the unfold-
ing of the spiritual in relation to
matter, and in this sense has a
definite significance for this period
of deep descent into materialism.

For Alchemy bears within itself,
pointers for humanity, towards the
way out of a materialistic world
view. Alchemy can reveal the spirit—
ual potentialities of matter.

The ledieval alchemists still poss~
essing an openness to the etheric=—

spiritual forces that worked in mat-
erial processes, were able to record
their understanding of this in their

" writings and symbols, as a kind of

encapsulated, 'hermetically-sealed®,
body of wisdom, which they sensed
would be needed during the deepest
immersion of humanity in matier,
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when this openness to the spirit
would be rare. One often gets the
impression in reading alchemical
texts, that their authors were writ-
ing for the future, rather than their
own time,

Thus in this sense, alchemical writ-
ings are a spiritual capital, we need
to draw upon in our time, to achieve
insights into the proper relationship
that humanity must make with the
nmaterial realm.

With this in mind, I have chosen to
contribute to this issue, a piece on
nuclear power, which seeks to suggest
a foundation, based on alchemical
considerations, upon which our ideas
on this subject can stand. This is in
a sense a step into the world of
present day affairs, and I trust that
my readers will welcome articles such
as thise. Indeed I 2lso include in
this issue a piece by llagenta Wise,
on the male and female sides of
human nature, the bringing into rel-
ationship of which, is in the social
sphere today, just as important as
the question of nuclear power for the
material realm.

So I trust thot the Hermetic Journal
will not be seen purely as being
concerned with the past, but with
building a bridge for the wisdom of
the past to encounter the future, and
I therefore welcome articles which
seek to reveal the relevance of herm—
eticism to0 our present age.

Indeed there are ways in which herm—
eticism is working in our present age,
which are not immediately recognised
as suche. One example in which Alchemy
is found today is in the field of
Homoeopathic medicine. The Homoeo=-
paths use .as remedies subsiances from
the mineral, plant and animal realms,
which have been spiritualised through
the process of potentisation. This
reminds one of the cyclic processes
of the alchemists, which resulted in
substances being purified to the high-
est degree, and their extraction of
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the spirit of a substance. I hope
t0 have an article in some future
issue on the relationship bYetiween
Alchemy and Homoeopzathy.

In the last decade it has become
obvious ihat the establishment
medical philosophy, with its vision
limited to the material body of man,
is failing in its task of healing
human beings. It will thus become
necassary that a wider perspective
on man's being, his etheric body,
Soul and Spirit, must be taken note
of in any true system of healing,
The wisdom of the structure and rel-
ationship between the etheric body,
Soul and Spirit of man is found in
hermeticism, and thus it will be of
profound significance in the unfold-
ing of the new lMedicine.

Hermeticism has three facets 2 Kabb—
alah, Magic and Alchemy. Hany of the
secrets of two of ithese aspects have
been revealed exoterically during

the last hundred years in order that
man in his deep descent into mater—
ialism should still retain a connect-
ion with the spiritual -~ the Kabbalah
in order to sustain man's connection
with the Spirit through his intellecﬁ
Transcendental Magic which enables
the human being to pursue the path of
soul development. The third facet of
hermeticism - Alchemy, which holds in
trust man's spiritual relationship
with matter, still remains to be
revealed . During the latter part of
the twentieth century, it will become
increasingly important that the
secrets of Alchemy become accessable
to humanity.

I trust that this might go a little
way towards an answer to the gquestion
posed, and I hope to be able to
publish articles through the Hermetic
Journal which may in their own way
also show the value of Alchemy today.

Mara 1 Qoo



News & Information

The AUARIAN FESTIVAL 1979 which will take place on 2nd and 3rd of March
w#ill be the second Aguarian Festival to be held zt Lambeth Town Hall,
London, almost opposite Brixton Underground Station. It will be consid-
erably larger than the very successful 1978 event, but not we hope too
large to retain the pleasing intimacy of the last event.

It will be opened 2%t 2 p.m. on the Friday by Colin Wilson and 2f 10 a.m.
on the Saturday by the Raja Dancers.

There will be up to 55 exhibitors covering a wide spectrum of the New
Age interests, stretching from Green Peace to Pyramidology, and from the
British Mysteries to hand painted clothes etc. There will also be veget-—
arian meals provided at very reasonable prices, and tea and coffee will
2lso be available.

The speaker's hall will take up to 150 people, and the list of speakers
include - Alan Adams, Mary Anderson, Geoffrey Ashe, liary Caine, Rex
Dutta, Rose Gladden, Tom Graves, Paul Devereux, Colin Murray, James
Rutherford, Marcus McCausland, Colin Wilson, Tony Neate & Janet Augustin. .
There will be present crysial gazers and tarot readers for those inter-
ested in such phenomena and on the stage there will be various demonstir—
ations and spectacles.

Entrance will be by programme at 50p.

Enquiries to Joan Andrews, l6a Franconia Road, London S W.4

Telephone 0l 622 5734

* * * * *

ALLAN BENNETT -~ ANAIIDA METTEYA : Peter Rowe is at present working
on a biography of Allan Bennett, the important member of the Golden
Dawn who later embraced Buddhism, and was an early influence on
Aleister Crowley. Peter would, most grateful for any material i.e.
188, letters, photographs, personal reminiscences, etc. which might
help him to discover Bennett more fully. Please contact Peter Rowe,
18 Bouldish Farm Road, South Ascot, Berks.

‘Competition - 1978

The winning entries in the ASKIN PUBLISHERS essay competition
organised in conjunction with Aquarian Arrow magazine and the
Hermetic Journal are as follows

Hans Nintzel -~ Geomancy
Gareth Knight -« Dr Jokn Dee's “Hieroglyphic Monad",

The judging was made by Stephen Skinner of Askin Publishers.

The winners each receive a copy of The Fourth Book of Occult
Philosophy of Henry Cornelius Agrippa valuead at £28, and the
winning essays are to be published in the Hermetic Journal No 3 & 4.
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THS GODDZSS RETURNS -~ a Conference on the re-—emergence of the Goddess,
with the theme of balance and polarity will be held at the Central
Library, Phillimore Walk, Kensington, London, on Saturday Z1lst April
1979 from 11 2.m. to 7 p.m. Tickets at £2.50 including cost of morning
coffee and afternoon tea. Write to Mrs liaureen Ballard, 9 Chestnui Way
Busbridge, Godalming, Surrey GU7 1TN.

* * * * *

SANGREAL OUTING TO WINCHESTER will be on Saturday 28th April. Meet at
2 peme outside the Cathedral main door. This is an unprecedented
opportunity to meet other readers. Brinrng a friend if you can and a
copy of Sangreal to identify yourself. There may also be the chance
of meeting not only contributors to Sangreal Magazine, but also the
readers of other journals covering the Mysteries of Britain.

* * * * &

GARETH KNIGHT course of Illustrated lectures, discussions and group
meditation on the theme of the Tree of Life will take place at
Hawkwood College from Friday evening 25th May +to Monday lunchtime
28th May, 1979. The series of lectures will cover various aspects of
the Tree of Life - as Image of God, as Pattern of the Universe,
Initiation, Psycholcgy, Tarot; the High Medieval Christian Tradition,
the Principles of White Magic, the British Racial Archetypes,and the
Tree of lifej Path Working and Patterns on the Tree of Life.

The course is residential and costs £30 for the weekend. Applications
to the Principal, Hawkwood College, O0ld Painswick Road, Stroud, Glos.

%* * * * *

TRANSLATORS REQUIRED to work with Adem Mclean and others on
various items of Alchemical and Magical material both in 1SS

and printed book. There is so much marvellous material that needs
to be translated, and we are looking for people with skills in
translating Latin/English'and German/English, to help prepare such
material for publication. Please contact Adam McLean, via the
Hermetic Journal.
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THE FEMININE PARTNER
IN THE ALCHEMICAL DANCE

Magenta Wise ©

The Alchemical dance is composed of delicate, subtle, exciting
and dynamic steps, some performed by the Masculine Fire Principle,
some by the Feminine Water Principle, in an a2tfempt to unite the two.
They are symbolised in the Tarot by card 1, the Magician and card 11,
the Enchantress. At the glorious moment when Male and Female are
dencing in total harmony there takes place an explosion of Ecstasy,
enlightenment, super-consciousness, transformation.

The dancing partners mzy be a man and a woman who have agreed
to cultivate their masculinity and femininity to the utmost of their
ability. Thus the highly masculine male and the iruly feminine female
can attempt to unite these two great dynamics in Magical Lovemaking.
If they succeed they make contact at a very deep level, exchange
something of their essences and {ransform one another, A% this level
the sexual experience becomes the most sacred, religious, exciting
and important thing we can do in the evolution of human consciousness.
For where these two opposites unite, an heir is born j; one the mundane
level a baby, on the highest level super—consciousness and transmut-
ation.

The dance need not necessarily be performed with a partner if
it is one's prefereace to go it alone, cultivating both male and
female within oneself. Although this path is lonely, demanding twice
the work and twice the sirength, at least one's happiness does not
depend upon another person. One may even experiment with different
sexes 1if one wishes = there is only one rule - does it work or doesn't
it ? But whatever route we choose we can be sure that perfection
lies in the Alchemical Marriage of Fire and Water.

But do we really know the nature of masculine and feminine
consciousness ? Regarding the feminine, I fear not, for she has been
suppressed in.us now for several thousands of years, ever since the
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evolution. The substance appears diffuse and cloudy, like a fine
smoke of white or grey colour. On further condensation it becomes
white, and transforms itself into amorphous coagulated masses or
packets, or assumes the structure of the finest web—like filmy
veils, which may develop into compact arganic fabrics or conglom—
erates ... All observers, who have touched this filmy grey sub-
stance with their hands, agree in describing it as cool, sticky,
and rather heavy, as well as endowed with a motion of its own.
The sensation may be compared with that produced on the skin by 2
living reptile,

The teleplastic substances condensed into the filmy veil show
elasticity, like that of rubber, and change their volume, length
and shape while the medium is motionless. The pieces look like torm
shreds of fabrics, or like ribbons, strings, or long fibres, or
again like low organisms. They are usually connected with the
medium's head by a long extensible cord. The mass seems {0 pass
through the lighter materials of the dress, penetrating them,
perhaps in a vapourous form, and subsequently condensing in the
form of grey flakes.

In the next stage, that of development or evolution, the tele—
prlastic substance grows before the eyea of the sititers, and some-
times in a very short time (ten to forty seconds) ... When this
growth took place on the dress, no visible connection with the
body could be perceived. We also succeeded on various occasions in
watching the evolution from the mouth. It was always accompanied
by a very intensive co-~operation of the respiratory organs of the
medium. The snbstance has first the appearance of smoke, and
streams from the mouth with strong expirations, afterwards assuming
a vaporous, or veil-like appearance. The impression would be the
same if the medium were to blow the finest muslin veiling out of
her mouth ... The exhaled mass is very light. It seems at first to
float in the air, and only sinks gradually while it condenses. On
touching it the finger has the impression of destroying a spider's
web ...

The material produced by Eva.C. shows movements of various kinds.
After separation from the body, these movements may become indep~-
endent. Such independent motion was observed by two observers on
the medium's naked body. The movements are slowly undulating, some-
times in zigzag, or in wavy lines, comparable with the creeping of
a snake, or the progress of a jelly-like material, over a flat
surface.

The stage of teleplastic metamorphosis is just as mysterious as
the simple movements. We have here the production of distinct
parts, from a uniform formative substance. The flat white viscous
material, visible to the eye, puts forth excrescences and project-
ions of an elementary character .... Besides these projections, we
also find more differentiated forms, like sketchy fingers and
hands ceee

But not only rough forms of hands, lacking all elements of life,
were seen, but sometimes the external contours of arms and human
limbs, these sometimes having all the plastic characteristics of
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human organs. On a few occasions, organs true to life — oune
could almost say living ~—— especially hands (fingers with neils),
could be perceived simultaneously by sight, touch, and hearing,
while the medium's hands were kept motionless. These organs showed
their living character by grasping objects held out to them, by
various movements, by digging their nails into the skin on our
hands, while they could not possibly be mistaken for the hands of
the medium <e0 "

The eventual goal of such teleplastic productions, it seenms, is
the materialisation of a fully formed human being of aseemingly indep~
endent life and intelligence. Thus in 1905, under the observation of
Professor Charles Richet, there was fully bodied forth out of the
ecioplasm of Eva Carrierre the white robed figure of a turbaned
Hindu Brahmin named Bien Boa that exhibited a conscious intelligence
seemingly of its own and physically bore all the 2ttributes of a
living flesh-and-blood human being. Instances of full materialisation
such 2s this are of course relatively rare, but the fact that they do
occur lends credence to the spagyricisi's claim that they could create
homunculi out of the first matter if, indeed, that which we now know
as ectoplasm was the prima materia of their work.

"Human beings may come into existence without natural parents®,
Paracelsus asserts. “That is to say, such beings may grow without
being developed and born by a female orgznism ; by the art of an
experienced spagyricus® ( "De Natura Rerum", vol 1, translated by
Franz Hartmann, The Life and the Doctrines of Paracelsus, Metaphysical
Publishing Co., 1902, p 302 ) ‘

The prima materia or sperma used in the generation of an homun=—
culus is, according to Paracelsus, the aura seminalis or efflux given
off by the human liquor vitae (nerve filuid) in its ferment or coction.
Paracelsus believed that the whole of the microcosm was potentially
contained in the liquor vitae, and that its aura seminalis also held
within its own proper sphere all of the organs or members of the
human body in an ideal form. Paracelsus compared this aura seminalis
to the Magnus Limbus or the primordial substance out of which all the
multifarious living oreatures in the Greater World took form, and
called it the limbus minor of the microcosm or first matter out of
which the physical body of Adam was formed. To his mind, the gross
semen merely served this sperma as a vehicle for the reproduction of
human beings by sexual means, and quite apart from it this sperma was
capable of creating lifelike simulacra, monstra, and homunculi out of

itself with the aid of its intrinsic Archaeus and of manifesting them
in the ainm

If this sperma is enclosed in an hermetically sealed glass,
buried in horse manure for forty days, and properly magnetized, it
develops into an homunculus along independent lines apart from the
immediate attention of the spagyricus, Paracelsus tells us. This
homunculus must then be fed with the arcanum sanguinis hominis, so
that its body, which is still tenuous and transparent at this time,
may grow and assume a more physioal semblence. The cibation or feed-
ing of the homunculus with the arcanum sanguinis hominis (some sub-
stance undoubtedly charged with life, that vitality which is in
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Paracelsian terminology the "arcanum", interior virtue, or essential
nature of human blood) is to continue for forty weeks, according to
Paracelsus, during which time the homunculus is to remain at an equal
temperature in horse dung. The homunculus may then be taken out of
the glass and raised and educated like any natural child born of
woman, until it grows up, obtains reason, and is able to take care
of itself. Such artificial progeny of the spagyric art gemerally
Prove to be claivoyant and to possess other occult powers which the
adept may enlist in his quest.

A careful comparison of the characteristics which distinguish
each substance leads me to conclude that the first matter of Thomas
Vaughan and of others engaged in the higher spagyric work like Para-
celsus may very well have been that stirange sperm which we now call
ectoplasm. Both substances are living and polymorphous. Ectoplasm is
put forth by mediums in the materialisation process. The first matter
is extracted from the body of man. Ectoplasm is white, grey, and
occasionally black in colour. The first matter is white, luminous and
t{ransparent when first brought forth, and later of a shiny mercurial
grey complexion. Both substances are outwardly cold and moist. Both
substances are also mobile and creep in a sinuous manner like a
serpent without feet. The first matter is tender and delicate like
sperm, Vaughan declares, and the least violence destroys it and pre-
vents all generation. Ectoplasm likewise is extiremely semsitive and
quickly withdraws when disturbed to re—enter the body from which it
first issued. Once exteriorized, ectoplasm displays an almost immed~-
iate tendency to take on organic forms, particularly to organize
itself along humanoidal lines. Out of it fully formed and viable human
organisms have developed. The first matter can also body forth from
out of itself a host of moving creatures that have life, and from it
the spagyricists of o0ld are said by Paracelsus to have generated
homunculi and other artificial entities. From all this I think one
can fairly draw the conclusion that the two subsiances are one and
the same.
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Alchemical Mandala Number 3

Within an egg, the inner space of the soul, we find in this mandala,
the alchemist between two realms, that which the alchemist stands upon,
and that which above and surrounding him.

The alchemist is here split twofold as a Rebis or "Two~Thing", that is,
the male and female aspects of the alchemists being are here experienced
as becoming separated, though not independent. This is {he stage in Alchemy
of the Hermaphrodite - Hermes, the male God figure -~ Aphrodite, the
Goddess = in which the alchemist becomes conscious of the male and fenmale
aspects of his/her being. But these facets do not separate completely,
but are rather in a state approaching integration, this being indicated
in that the two heads are male and female but grow out of one body. The
male side, on the alchemists right, holds the compass, the female side,
the left, the set-square, two instruments for measuring the Earth, for
constructing circles and squares.

The figure stands between two realms.

Above, the seven planets in the spiritual world, beam down their influ—
encesy indicated by the lines connecting the planetary stars to the body
of the hermaphrodite. The Sun on the male side, and loon on the female
dominate these spiritual archetypes, while Mercury above stands at the
point of balance of the facets of male and female,

Below, the alchemist stands on a fire breathing winged dragon, who in {turn
stands upon a winged globe, which bears within it a square of the 4, and
a triangle of the 3. This earth globe symbolises,in this mandala, the
raising of the earthly realm towards the spirit, thus it contains the
Three principles of the etheric realm, and the four elements, that con-
stitute the physical body. Thus the alchemist through working upon his/
her physical and etheric bodies, has raised them, enobled them, out of
immersion in the purely physical forces, and thus has developed a vehicle
for higher stages of the Great Work. The dragon is a picture of the lower
astral passions, the untamed, unintegrated emotions which pour through
the soul., Here the alchemist, in standing upon the dragon, has achieved
& degree of mastery, of conscious conirol. The alchemist, we note, has
not destroyed the dragon, for that would cut him off from the raw energy,
the fire, of the process, but stands above that realm, no longer the
dragon's victim, but its master.

Seen as a whole, this mandala pictures the soul of the alchemist at a
certain stage of development, when the alchemist through achieving &
degree of purification of the lower wvehicles, and a mastery of the lower
astral realm, has been enabled to stand upright, and receive the influen-
ces of the higher nature, from the spiritual realm of the planets. At
this point in the a2lchemist's development, he/ she becomes awzre of the
two inward states of soul being that constellate around the male/female
polarities, active/passive, analysis/synthesis, etc. which must become
integrated consciously as the next stage of the Great HWork.
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THE fOUR FIRZ FISTIVALS
a four part series

Part Two BR|GANT|A

Dea Nymphae Brigantiae : The Triple Muse

Colin  Murray ©

¥ Your first cendle 1lit, is your sunrise birth ; the flame of your house

Your
Your

Your
Your

Your
Your

Your

Your
Your

Your
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reaching Ceugznt's brow.
secondy is the spark of your union with Bress, son of Elathan.
third, is the pillar of fire, as you itook the veil,
rising high and cleor.
fourth are brothers, with Dagda your father, Broadb the red,
Medar Ogma and Angus,
fifth is eternal life's spring ; that sings your neme,
in crystal gaze.
sixth, is the flame of your altar, that never dies.
seventh, is the Grove at Llandwynwn, on llona's shore,
where lovers tryst.
eighth is the strength of your Oxen of Dil, Fea and Fearna,
Red and Black.
ninth, is the sigh of your breath, as new life grows from old,
your bridge o truth.
tenth, is a milk white cow, of redden ears, .
the Darth Mothers Nectar, sweet!
eleventh, is a girdle, that spans night and day,
yet heals and remains.
twelfth, is a veil of truth, in a flowering thorn,
your wearyall path.
thirtccnth, is for your son, Ruardan, to be reborn.
fourteenth, is the white light of the flowing word,
born at sunrise—-the molten sky.
fifteenth, is the Grove at Kildare, with solid Oak
and crystal spring.
sixteenth, are shrines throughout Albion, in Church, Well and Hzll.
seventeenth, is your will, of black iron, forged in the
determination of a thousand eyes.
eishteenth, is a healing, the White Dog at the Portal,
. the Chalice of your smile,



Your nineteenth is a Clarsach, which spells and binds, the hours, days
and signs, all in a silver bough.
Your last is your first, ihe beginning of the turning sea,
the ending of the three in one.
The Dancing Sun in the hearts of all ! The candle that never dies ! M

So runs the blue and silver thread of fair Brigid's many guises,
in her various forms, romentic thoughts and fancies and historical
truths mixed all together. There was a factual tribal land of the
Brigantes spreading across England from the Wirral to the Wash in
pre Conquest times. Brigit as a fertility goddess is remembered in
every marriage ceremony as ‘the Bride' still today. She appears,like
the solar king and god Arthur, or perhaps Ar~Tur, at different times
and places both in recorded history and in poetic legend.

Let us take a vision, quoted according to Moina from a manuscript
in the Library of Ireland récording a vision of of Brigid, the Triple
Goddess of the Gael, as seen by Maud Gonne at the iime that Yates was
experimenting with his *Castle of Heroes! and other visions, through
the early Celtic influenced Golden Dawn tradition, under MacGregor
Mathers.

THE THREE BRIGIDS

The Three Brigids guard the entrance to the land of the Gods. This
entrance consists of three gateways, formed of heavy beams of wood,
inlaid with small ornaments of silver and brass.

Brigid, the Smith-worker : stands strong and alert at the left hand
gate. She is very dark with black wiry hair and restless black eyes.
Her tunic is of blue ‘and purple, her bratta purple, a2 bronze broach
clasps her bratta, and on her head is a bronze band ; beaten bronze
work ornaments her leather belt and sandles. She governs all handi-
works, and represents the hard, laborious and painful side of life.
Brigid of ledicine : stands at the right hand gate. She has a fair
and gentle face, her robes are light blue embroidered with silver
thread, clasped by a silver winged broach, another winged ornament
rests on her head. She represents the happy and sympathetic side of
life, and so becomes the healer of that which is bruised and broken
by the hammer of the Brigid of Smithwork.

Brigid of Poetry : over the ceniral gateway stands Brigid of Poetry,
her robes are more sombre znd cloudy. They are of a dull blue grey and
white ;3 her face is rneither fair nor dark, she has soft blue eyes :
wvhich sadly look out upon the world, feeling the joys and sorrows that
work therein., She combines the forces of the other two, being both
active and passive, receptive of impressions, and possessing the
pover of producing form ... While she rests vegetation grows ; she
blows the blast fromher trumpet during the dead months of winter. The
waves of the sea flow towards her when she is at rest, and are driven
back when she becomes active.

Behind the posts of this gateway lie two hounds ; that on the side of
Brigid the Smithworker is black, the other is white. They represent
Life and Death, Joy and Sorrow. Whosoever would enter through this
gateway should know the secret of one of these hounds, for a battle
takes place between them, and that hound which is knowm, grous sironger
through that knowledge, and when the sironger hes devoured the weaker,
it becomes the servant of him who knows its nature.
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Moina's vision is a little heavy handed but the characteristics
are all there. The original mythic Brigid was a2 solar goddess wed to
a2 Fomorian, one of the early 'giant' inveders of Eire, Bress who had
married Brigid according to romance, was the son of the Fomorian King
Elathan. Their son, Ruardan becomes trapped in a web of intrigue and
is asked to spy on Goibnui and to attempt to kill him, in which he
fails and is himself mortally wounded. Goibnui is healed at the magical
spring of youth, the eternal spring mentioned in the opening poem.

As 2 fire Goddess, Brigid was born at sunrise, in a2 house which
burst into flames, which reached to heaven. A pillar of fire 'is said to
have risen from her head when she took the veil, and her breath gave
new life to the dead. She rules over boiling springs and at her altar
an eternal flame is 1lit, a perpetual fire which never goes out. The
sacred flame at her shrine at Kildare was never allowed to go out. It
was extinguished once in the thirteenth century but after being relit,
it burned until the reformation and dissolution of the Monasteries
under Henry VIII. The same sacred fire might not be breathed on by an
impure human breath. For nineteen nights the fire was {tended by Brigid's
Nuns, but on the twentieth night it remained 1it untouched in a mirac-
ulous manner. :

The factual Brigid, was an abbess bora perhaps at 'Faughart!?
in about 450 AD and died at Kildare in 523 AD. The great fact about
her life, is ‘hat she founded a community of women at Kildare. She is
properly regarded as the initiator and abbess of the first Christian
women's community amongst the Irish and attained to a unique position
of authority during her own lifetime. She died and was buried a%
Kildare, During the later Danish invasions her remains were removed
tc Downpatrick to be interned, it is alleged, with St Patrick. The
cult of St Brigid spread far and wide and has survived well beyond the
emasculation of the primitive Orthodox Celtic Culdee Church, which was
annexed by the Roman Catholic Church in its expansionist phase during
'the Holy Roman Empire'. The fundamental importance and necessity of
a woman's spirituzl role remains, and the dialogue continues fervently
among the current patriarchal religions which are prevalent today.

It is interesting to note that many of the more spiritual of
the women's groups that are developing today, have of necessity to go
through a vainful rejection of the Christiandogma, because of its one
sided nature. What is creative and fecundating amongst the old religions
continues in some fashion as a spearhead of the slowly changing tide
which is gradually replacing the aggressive patrial, 0ld Testament
vision, with the easier Barthy and fertile Mother image of Brigid, in
her several chearacters.

Let the Festival of Brigantia on 2nd February, be remembered
in this short poem by another powerful Celtic Seer and Prophet, -
Ithell Colquhoun.

IMBOLC
The Celandine's array of chryolite
calls out with vibrant tongue St Brigid's praise

and oyster catchers, where her grown lambs graze
long the strand, proclaim her earliest light,
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with covens of sharp cries. 3ride Shevherdess
revealed in them and in the celandines.

Their zig-zag wing your territory defies

who wear the yellow flowers like a dress !

From 'Grimoire of the Entangled Thicket’ by Ithell Colquhoun 1973

The quotation from Moina is taken from 'The Sword of Wisdom 3 Hacgregor
lathers and the Golden Dawn' by Ithell Colquhoun. Neville Spearman 1975.
There is also an excellent guide called 'Srigantia, a ilysteriography’
by Guy Ragland Phillips, Routledge and Kegan Paul, 1976.

Reviews

ALCHEMY The Medieval Alchemists and their Royal Art
by Johannes Fabricius Rosenkilde & Bagger Copenhagen 1976
228pp Large Format HB Dutch Kroner 250, appr. $46.35,£23.98.

Although published some two years ago, this book does noit seem to have
been mentioned in many bibliographies, and deserves to be brought to
the a2ttention of students of Alchemy. The author,Johannes Fabricius,
has produced a most original and fascinating 'Freudian' interpretation
of the subject matter of Alchemy., In a sense this is a Freudian’'s
answer to Jung's work on the psychology of Alchemy. Broadly the thesis
is that the symbolic content of Alchemy (both in the texts and the
illustrations in alchemical books), refers to the traumas familiar to
us in Freudian Psychology, birth trauma, Oedipal conflict, etc, and
the author shows how the early experiences in the psychic life of the
individual, can be related to the various aspects of alchemical symbol-
ismy 2 vision of the psyche which is somatic, connected with the body,
rather than spiritual. Of course, perhaps many students of Alchemy
with more mystical leanings will not agree with Fabricius' thesis,
but one cannot but benefit from reading through his text, as we have
here someone who has studied and worked through the symbolism of
Alchemy, and has written the most original book on the subject for
some time. This book contains more than 400 illustrations of woodcuts,
and engravings from alchemical books, and although some of these have
been published before they have never been better printed. The care with
which the original plates have been photographed, together with the
quality printing, have resulted in the finest detail from these alch-
emical engravings being captured - the Mylius series, iaier's Atalanta
Fugiens, Mutus Liber, Barchusen-Crown of Nature, Twelve Keys, Lamb-
spring, have never been so well reproduced. The Publishers must also
be congratulated for producing this fine book, and for not sparing
any effort in ensuring the quality of the production. It is indeed a
most beautifully presented book, a tribute to the printers art.
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4 HISTORY OF JHITE MAGIC by Gareth Knight
Howorays 1979 HB 222pp £8.00

Gareth Xnight's latest book takes the form of an overall histery of
the magical tradition in the West, but althouch we have seen in the
last few years many books with this sort of format, it is obvious
from the beginning that we have here a work revealing the zuthor's
spiritual meturity, a2 work with a definite message and structure,
rather than the piecemeal gathering of snippets of information which
ofien is offered in books with this sort of iitle, by inferior
authors with little occult understanding. The thesis of this book
is that ‘thite llagicythe 'Technology of the Imagination’, having
achieved 2 spiritual maturation throughlonghistorical evolution,
is more than ever necessary for the balanced development of our
culture, which has been at the mercy in recent centuries of the two
poles of materialistic Science and dogmatic Religion. The author
traces its development from the early Jewish tradition through the
Ancient lfystery Religions, the Gnostics and the Christianization of
Megic, the Grail Legends, ledieval Hagic and Alchemy, the Rosicruc~
ians and through into more recent history - the 18ih century Free-
masonry, the 19th century with Eliphas Levi, Madame Blavatsky and
the Golden Dawm, and so into our own century and the meny branches
and ramifications of the tradition which have evolved in our time.
One becomes aware of ithe vasiness of the domain of HNagic and its
influence upon history, and it is obviously difficult in a book of
some two hundred odd pages to cover this subject comprehensively.
However this is not the task of this book, rather it seeks to grasp
the essence of the tradition in its historical development, and
reveal its significance for the present age. A committed book,
written, I suspect, not so much for the deep student of the occult,
but for those who perhaps through reading the more sensationalistic
writings, have a2 rather distorted picture of the naiure of White
ilagic. One can only hope that this book achieves wide distribution
and that it can help to break down some of the prejudiced and dist-—
orted ideas, that have been fed to the general public by sensation-
alistwriters over the past years.

THE ENCYCLOPEDIA OF TAROT by Stmart R Kaplan ,
U.S. Games Systems Inc. New York 1978 404pp Large HB $14.95

Anyone who professes a knowledge of Tarot cards cannot be without this
book. Tarot enthusiast and collector, Stuart Kaplan, who hes done a
great deal to make various Tarot decks available to ithe public, shows
us in this book the breadth of his enthusiasm, and the depth of his
scholarship. The bulk of this book consists of detailed descriptions
and illustrations of over 250 Tarot decks, with considerable document—
ation on the sources from which the various designers drew their
inspiration, and the parallels and differences between various decks,
There is also an excellent introduction to the early history of Tarot
cards and their subsequent evolution, also a section on the interpret—
ation of the meaning of the cards, and their use in divination,
followed by a most comprehensive annotated bibliography. An essential
reference book for the Tarct student, bound to become the sourcebook
on the subjecty it is very fairly priced for such a well illustrated
and weighty volume.
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THE CHALDAEAN ORACLES
Heptangle Books U3A 1978 104pr HB S10.00 £6.50

A well produced reprint of one of the volumes from W. Wynn Westcotti's
renowned Collectanea Hermetica Series, which however includes in
addition the Commentaries of Proclus, Psellus and Pletho, on the
Oracles. This work has been entirely reset, the text of the Oracles
being in 0l1d English Style type, and each 'oracle' is given given
plenty of space on the page to stand on its own, & great improvemeni
upon the layout of Westcott's edition. These Oracles are the remaining
fragments of a philosophical system which underlies much of {the super
structure of western occultism. They bear a definite relationship to
the early Hermetic writings such as the Pymander of Hermes. Little
can be said of the supposed author, Julianus the Theurgist, and it
seems most likely that we have here some of the teachings from one

of the Ancient Mystery Schools connected with Chaldea, written down
in the second century AD. The Oracles, epigrammatic philosophical
statements, are arranged in sections, dealing with the nature of God,
the siructure of the Intellectual World, and a considerable number
of the Oracles deal with the nature of the Soul. One can see quite
clearly in these epigrams, the philosophical skeleton of western
occultism. 4 most valuable addition to the library of an Hermetic
student.

THE SYMBOLISM OF TEMPLG ARCHITECTURE .
by Lawrence Durdin~Robertson  Cesara Publications, Clonegzl,
Enniscorthy, Eire. 63pp PB £1.25

In this book Lawrence Durdin-Robertson, one of the founders of the
Pellowship of Isis, reveals the fact that the Temple is but a glyph,

a symbol, worked into architectural form, for the female body. Thus
into the construction of the various Mystery Temples, of Greece, Rome,
and further Bast, and later in the Christian Churches, wes woven the
wisdom of an earlier matriarchal religion, that worshipped the Goddess
in 2 more primal form. The book lists the various architectural
features of the Archetypal Temple, the altar, arch, columns, adytum,
pastos, pronaos, vestibule, etc., and with a remarkable display of
erudition, the author proceeds to show the parallels with this
metriarchal picture, drawing from Chaldean, Egyptian, Greek, Rosicruc-
ian and many other sources. This is a most convincing and well resear-
ched work, which will be valuable as a source of reference.

RUNE MAGIC by Carlyle A. Pushong
Regency Press, London and New York. 10Opp HB £2.50, ﬂ6 00

4 fine piece of research in which the author has brought together much
of what can be known of the mysterious Runes, which are 31nu1taneous1y
letters in an alphabet and magical sigils. This book skeiches the
history and mythology of the Runes, their use in Divination 'Casting
the Runes', and most importantly includes detailed descriptions of

the various meanings and interpretations that have been attributed to
each of these Runic glyphs, which Carlyle Pushong has syntheszsed into
2 working coherent system. Thus he would seem to have recovered, zand
drawn our atiention to some of the lost wisdomywhich was woven by the
ancient peoples of Northern Burope, into their Runic magiczl zlphebet,
and presented it ina formwhich we could well make use of today.
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THZ DIARY OF AN ALCHEMIST by Dr Douglas Baker 1977
College of Spiritual Enlightenment and Esoteric Knowledge
103pp + 4Tpp Large PB £6.00

This book is, 28 the title suggests, the record of the personal quest
of the well known author and lecturer, Dr Douglas Baker, for the
spiritual. Dr Bakers main sources of inspiration would seem to have
come from Theosophical ideas, but he introduces us to several pieces
of poetry which for him also reflect the spiritual quest. The a2lchem=
ical aspects of his lifes search emerge only occasionally in the text,
it is a kind of background against which his experiences are measured.
The appendices, which amount to about 50 pages, are a series of {hree
essa2ys on various facets of Alchemy and are well worth reading. The
book is illustrated by many colour plates based upon original engrav—
ings from early alchemical books. All in all, a book which allows us
a glimpse into the inner evolution of a contemporary student of
Alchemy and spiritual philosophy, rather than a complete system of
ideas ( which Dr Baker has provided us in his many other writings).

THE MAGICAL DIARIES OF ALEISTER CROWLEY 251pp
Bdited by Stephen Skinner. Neville Spearman 1979 HB £11.75

The publication of these diaries of Crowley, covering the period in
1923 when he was in Tunisia (having earlier that year been expelled
from his Abbey of Thelema in Cefalu), allows us a close up picture af
the man, more real and revealing than any of his biographies. HMuch of
these diaries were dictated by Crowley, and written down by Lezh
Hirsig (naemed Alostrael by Crowley). Stephen Skinner has done an
excellent job in deciphering the original MSS and provides us with a
great deal of footnotes (without which we would in places be rather
lost), and a fine introduction and chronology. For the followers of
Crowley, of course there can be no question of the value of such a
publication. However, for those who are not wholehearted Crowleyites
one can say that the diaries have a certain more universal signific-
ance, in that they reveal, quite nakedly, the Soul of a being immer-
sed in the Magical tradition, trying to make sense of his life and
experiences. In particular Crowley's experiences under various drugs
particularly ether, cocaine and heroin, are extensively recounted in
these diaries, and it is rather sad to find that in cold print these
revelations gained from his drugged states, are rather thin and of
little significance, one expects, outside the moment of the experience.
One thing Crowley certainly acheived, was that in exzploring

the use of drugs in magical experience, to have shown us the poverty
of such a path. One glimpse that does emerge is the fact that Crowley
never really escaped the extreme protestant ethic of his upbringing -
he could never fully relax and enjoy an experience, his sexuality or
drug induced visions, rather these had to be seen as part of some

path of training, part of the serious work of life. These diaries,here
published for the first time,document the period immediately following
that covered by The Magical Record Of the Beast 666.

This book certainly provided me with a much clearer picture of the
being of Aleister Crowley.
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